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EDITORIAL

'O an unfortunate degree both the word and the work signified

. by consecration have been quite widely misunderstood. Many

give it a too comprehensive sense, making it inclusive of all and

every phase of spiritual states usually indiecated by the term “higher
life.” The signification given it by many makes it really equiva-
lent to what is properly designated entire sanctification. It can
not be too earnestly stressed that consecration is not sanctification.
Though a condifion of it, though conducive to it, though an im-
portant gate through which we must pass before reaching sanctifi-
cation, it is not that state itself. Its rclation to this glorious state
of grace is somewhat like the relation of seed time to harvest, or
the gateway to the ancient walled city, or the bloom of fruit. It
is antecedent to, and a ¢ ndition of, but yet inseparable from, the
blessing. It is not cleansing, but a disrobing and a coming to the
fountain wherein cleansing is to occur. It is not the fire which
consumes sin and purifies thamature, but recumbency on the altar
upon which the fire is to fall and wherecon the purifying 1s to occur.
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It is in a sense a repetition of the surrender we made in com-
ing for justification. The vast difference is that it is much broader,
far more comprehensive and intelligent, and is more specific, and
looks to the obtainment of a different and a higher and more radienl
state of grace. The penitent sinner gives himself to God, it is true,
but the tender which he makes of himself is specifically for pardon,

for the remission of guilt, and the riddance of a great burden upon .

The penitent sinner sees and feels the guilt of sin,
and his consuming desire is pardon. . He does not see the depth
and the abysmal source of sin’s dark turpitude. Penalty is what
distresses him and sends him to prayer for parden; whereas, cleans-
ing is the burden of desire of the pardoned man-who seeks sanectifi-
cation. Consecration is the heart or spirit or state of absolute, over-
wheliring, whole-souled surrcnder which the man makes when star-
tled by the discovery of the inward malady which pardon left in his
heart which called for‘b sceond touch of redeeming&ower.(
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The penitent sinner gets from God all he asks. He finds all
for which he seeks and for which he bclieves: The blessed Spirit,
however, who regeneratcs and witnesses sweetly to the work of for-
giveness, brings new light at the same time. He leads into all light.
He reveals the existence of the carnal mind. He lifts the veil which
hides the deformities that Jurk in human nature. Like a faithful
surgeon, Ho cuts away the cataracts from our spiritual eye which
prevents our sceing the utter vileness of sin. From this illuminat-
ing work of the Spirit we now discover that we never gave ourselves
te Chaist with a definite object that “He might destroy the works
of the devil.” We now discover that in coming to Christ.for par-
don we got exactly what we came for, but that we did not come to
Him for, and did not receive, because we did not ask that He
would, “cleanse us from all unrightcousness.”
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The whole work of conseeration preceding pardon was limited,
initial, and impartial, but leagues different from and below the con-
secration which we make upon the discovery of our awful need of
the fulness of the blessing of Christ to cleanse from inbred sin. The
penitent sinner gave to God everything which he understood at the
time to be his duty, but he could not have adequate conception of
the broad requirement and fundamental necessity. of holiness, and
hence in the nature of the case did not and could not put himself
in an attitude to rcceive it. He could not pay the price because
he did not know what the price was, nor understand the nature of
the article which it was his privilege and duty to possess.
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It is sometimos objected to the doctrine of the consecration
which is required as a condition of sanctification that the penitent
sinner performs the act of comsecration in seeking pnrdon The
preceding observations have auswercd this objection. 'We repeat
that in the act of conversion the consecration was necessorily in a
measure delinquent, half-hearted, primary, or partial. Tt was sim-
ply up to the knowledge of the seeker, and no higher, nor could it be.
This fact imposes the obligation for the repetition and perfecting of
enr_censceration for the higher and deeper work we discover to be
wur privilcge and duty under the broader light which the Spirit

his conscience.

by the eager love of the Father “a great way off.”

. into the loving embrace of fntheg}y love.

* man or some inferior animal.

The pardoned penitent is the returning prodigal met
The consecration
which opens the way to holiness of heart is the returned prodigal
safe in the Father's house and reinvested with all the love and
privileges and blessings of sonship.
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The difference herein suggested is vast and profound. The
first state is blessed. Guilt is gone, the horror of condemnation is
passed away. Loneliness, hunger, and destitution bave taken their
flight and the thrill and joy of the Father’s forgiving face have
taken their place when the returning prodigal surrenders himsclt
How different thé subse-
quent state. The second scene hastens to our view and we see anoth-
er man. . The rags are gone, the pinched features are relaxed, for
hunger gives pluce to feasting on the fatted calf and the elixir of
the loving welcome back to the old hearthstone. New robes appear
upon his body. Necw and bright light -leams from his eyes. Now
joy thrills the heart as he walks the old familiar halls. Al this
camo hen that fuller and completer consecration "voiced in the
plaintive words, “Make mc as one of thy hired servants,” were met
by this lavish love and whole-hearted welcome back. to a]l the ful-
ness of home and heart- and fortune.
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_ The diﬂemnce betwecn the initial comsceration leading to par-
don and the.completed or perfected consecration leading to sanctifi-
cation i3 aa broad ns the difference between the state of pardon and

brings to us.

‘that of holiness. Each is suited to the work for which it prepares

and to which it leads. It is a grotesque misconception and leads
to a grucsome blunder to try to make in our teaching the initial
consecration leading to pardon take the place of that fuller, com--
pleted consecration required before we enter the state of holiness.
There is n place for everythiger as well as a time for everything.
Woe be to the teacher who to transpose either the plnccﬂ or
t].oétlmcs from God’s divinely constituted order to suit man’s pl’L‘
judlee or caprice or ignorante.

The Power of the Unseen

HE most potent forces in mature are the hidden or unscen

forces. The same is true in religion. The outside life or the

visible fruits of Christiun character, are powerful. It is our
zood works which we are to let men see that they may be constrained
te follow our exangple and serve our Christ. There must be nothing
snid to discount the importance or the tremendous weight of tli
influence exerted by comsistent, outward walk and conversation.
These arc the God-ordained means of attracting the world toward
the Christ; yet, there is a greater power than the visible and spce-
tacular fruits borne in qur lives and characters.

Deeper than all this, and hidden far beneath these fruits, is
the mighty energy of Life itself. This unseen life alone produces
the outward fruits above referred to. This life does not have its
scat in external relations and outward fruit. It is not material or
spectacular. It is mot visible to the eye. It is spiritual, internal,
unseen, and is rooted in that mystenous union which exists betwecu
Christ and belicvers.
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“All life is really invisible. It bears its respective visible fruit-
nge, but the principal of life itself is unseen. It is an element alto-
gether too subtle, and in its highest form too divine, to be subject
to the power of human vision. -

Vegetable life is invisible. We behold a beautiful flower, en-
joy the sweet odors exhaled, We behold the rich blooms, the grace-
ful form, the exquisite colorings, but in all this, wo do not sec life;
that subtle thing is out of sight, hidden away in the sap of the reots
or tho trunk” far removed from human touch or sight.

The same js true of animal life. We behold the being, “lacth«“
The human form is splendid, with
its erectness, its marvelous powers, its matchless endowments. We
sit transfixed under the spell of man’s wonderful oratory, or read
with ravenous interest the printed product of his brain, but in all
this wo have not seen or heard, or felt or handled hff'\\'e have
had to do only with the product of life. -
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’fhe sime is tric when we come to the higheat of all forms of
life. Spiritual life is pre-eminently hidden. Says the Apostle Paul,
“Your life is hid with Christ in God.” This spiritual life is ante-
cedeiit to. and the condition of, all outward fruit in the way of con-
duct and works and acts, which appeal to human sight. The out-
ward works can be counterfeited, but the counterfeit can not last
for long. Though acts and words and outward life may be iden-
tically the same as seen by the human eye, and may for a time de-
ceive many, they will not bear a close inspection from tho spirit-
ually discerning. Sooner or later the difference will be discovered
and the hypocrite will come to his own.

There is a somewhat, a personality, an out-breathing from this
hidden life, which impresses the thoughtful and discerning and espe-
cially.the spiritunl-minded, which generally convicts in all attempts
at simulation or counterfeiting. Generally from the truly spiritual
life there is borne forth in this way an incontestable cvidence of
genuineness. Similarly from the assumed character, from those act-
ing a part or playing a role, there is borne forth likewise upon
thoughtful and discerning people evidence which convicts of insin-
cerity.

So potent is this afflatus or personality which impresses itself
upon those who come in touch with it that often there is felt in-
stinctively this out-breathed testimony upon the first mecting. Who
has not felt at times upon the first meeting with a stranger a sense
of shudder or moral resentmient from a feeling that comes by intui-
tion that “there is 2 bad man” On the other hand, who has not
had the reverse impression and upon the first meeting with perzons
has often felt instinctively that “there is a holy man.” Such is the
impact of the hidden life. Such is the force of personality borna
forth by the forces of the invisible life within
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Most important of all, however, is the deduction we make that
it is transcendently cssential to have this divine life implanted
within, that from it the life and character may grow and flower ont
and bear its predestined fruit in other lives. It is for this reason
that God chose the heart, that unseen seat of huinan afecction, as
the place of deposit for His religion. It was the henrt which be-
camo “deceitful above all things and desperately wicked,” and hence
it is this same heart that must become renewed and cleansed and
made the depository for the divine life which God implants within.
.\ mistake here is fatal and is one too often made. Forms and cere-
monies, rubrics and rituals, bleeding birds and sprinkling priests,
holy incense and lofty prayers, works of rightcousness and lives of
Lenevolence—all these can mnot produce the spiritual life of which
we speak. This life is an exotie. It can not be produced by culti-
vation. It can not be purchased with moncy or deeds of the law.
It must be divinely implanted by the supernatural power of the
Iloly Ghost. No sadder mistake is made than the delusion that rites
and ordinances, that vows and penance can create this life. It must
come from the sky. It must be a bestowment. It must be a crea-
tion within, a divine implantagion.

There is much that passes for it these days that will not stand
the final testing time. The true thing, the.genuine, spiritual kife will
stand true when-the world is on fire. It will outlive the stars. It
will endure with the eternities, when all else has failed, when wenlth
has proven its impotency, when health fails, when friends forsake,
when the shadows gather, when the clouds thicken, when decrepitude
creeps on us and we approach the brink of the last river, this di-
vinely implanted life will know no abatement of vigor. Its glory
will never dim. Its luster will shine on, when there is no sun in the
heavens. It will stand serene amid the convulsions of nature. Its
resplendence will grow brighter and greater amid fallen hopes and
wrecked worlds. It will be a sun that will never set, but will shine
on with inereasing glory through the ceaseless cternities to come.

The Place of Testimoriy

HERE is a very plain philosophy underlying the scriptural
Tduty and .privilege of testifying to the work which the Lord

does for us in personal salvation. It is-difficult to get the at-
tention of men fo sermons on mere doctrine.  People are, unhap-
pily, listless when sought to be instructéd in prophesies, Even the
Irecious promises that shine throughout the Bible are not interest-
ing to a great thany hearers. They fail to sec the intimate reintion
which these lines of teaching bear to their personal life and destiny.
But a witness to something positive which has occurred in their

‘Leart” and’ history “bearing directly upou their ‘destiny possesses in-

herent attraction for all. They feel that they are not confronted
w.th theory now but with theory in practice, or with doetrine demon-
strated. They feel instinctively that truth has now been put to
the test and that the test has vindicated its claims and that the liv-
ing truth is before them.

It is something like this: It would be difficult to interest an
rssemubly of people, even if they were sick, in the chemical clements
contained in different medicines. However carefully the analysis
might be made, however interesting to a chemist, or to a physicion
such analysis might be, it will fall upon dull and listless ears if
presented to a hospital full of patients. It would be difficult to in-
terest them in an analysis of any kind of root or herb from' which
are deduced some of the finest medicinal preparations known to
the medical world. But let 2 man walk into their midst whom they
had known hitherto as confined to a ward with a dire malady, such
»s has stricken many of their numbcr, but who has been cured, and
now comes to tell them, not about any medicine, nothing whatever
about a theory, nor a chemical analysis, but about a transcendent
fuct. Ilis story is about a Person. He comes to testify to the fact
that he has found an individual who has cured him. He testifies
that he has been saved from death to a new life and viger and hope.
How quickly he-would get the attention of all. How little would
they think or ask about the means or agency employed by this great
physician.  Their first sensation would be intense charm and inter-
est and solicitude. Their first query would be whether this recov-
ery was for them. They would be anxious to know whether the
same deliverance in which their former comrade in sickness now
rejoiced could be procured for them.
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Such is the place and prerogative of testimony in the matter
of personal religion. People will listen to absolute proof of the
power of God to save from sin. Say what you may, bad as people
may be, reckless and wicked and abandoned as they may become.
there is deep down in their sub-conscious nature a convietion that
they are lost and need salvation. Most sinners fe# and believe
that at scme time in the dim, uncertain future, somewhere, by some
means, they will finally be saved and not di¢ in their sin. We dare
believe that very few people indced cver make up their mind delib-
erately to die in their sin and go to hell for cver. Most sinners are
held by o delusion, by a false, gauzy hope of a final salvation before
death. It is the province of testimony borne by the saved to startle
them into a realization that salvation is a present-tense matter,
that they can be saved now by meeting the simple conditions. -To
such testimony men give ready attention,
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It is thus that we sce the intimate relation which the Bible
places between testimony and the blood. The association between
“the blood and the word of their testimony” is thus seen to be very
vital, Tho testimony is always borne to the power of the blood,
both as to what is accomplished in the witness testifying and to what
the blood will accomplish for any and all who will meet conditions.
Enarly Methodism recognized the power of testimony. Modern Meth-
odism pays little heed to it, is inclined to slight it, to discount it,
often to sneer at it. Testimony has lost caste with Methodist peo-
ple in the exact ratio that they have declined in spirvituality. Spirit-
ual pcople of all denominations believe in and use testimony and
God blesses them in it. Testimony is one of the sure tests of spirit-
uality on the pdrt of any people. The way in which God has always
blessed it should keep us reminded that He designed that we should
continue to use it. Wéo be to the Nazarene church.when it ceases
to stress the duty and privilege of thus witnessing to the work of
the Lord in personal salvution.

f

Gov’s GREAT BUSINNESS is in building Christiun character, but
His mecthod is the same He employed in His first act of construc-’
tion, which was the making of the world. He made the world out
of nothing. The same material He requires and imperatively de-
mands for the making of character. We have to consent to immola-~
tion, to complete self-offacement Lofore He can muke anything out .
of us. We have nothing to bring Him, and no zid to render Him in
Iis great business of character-building. We have heard preachers
perform the silly act of sncering at the song, “O to be nothing’'; but

" this song involves a fundamental, transcendent truth. - We must

become nothing before God can make us anything.
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Missionary Convictions
J. A. Chenault

“He that belie\'et'hs_not shall be damned.” “How
A% him of whom they-have not

shall they believe A n
Leard? and bhow § they hear without a preach-

er? and how shall they preach except they be
sent?” (Mark 16:16; Rom. 10:14,15}.

IRST of all. please allow me to say that
F I do not claim in this article to have orig-

inated the thoughts. They came from the
study of books, some few from experience and
observation; but I do clalm to have convic
tions regarding missionary work. I have &
conviction that Ged is giving His children the
last call and chance that they will ever have
to do missionary work for Him. My reason is
based en Luke 21:.28,

Apain, I have a conviction that many of
God's children do not face the question in its
true light. By study we find that the great
motives that stirred the Moravian church, the
‘Wesleys, and others to missionary zeal -and
activity was the belief that the heathen, like
other sinners, were dead (Eph. 2: 1}, without
life, and would be lost for ever without the
gospel. “But he that believeth not shall be
damned” (Mark 16: 14). No where in God's
‘Word, from Genesis to.Revelation, do we find
one ray of hope for the galvation of the heathen
or any other sinner except by grace through
Jaith in the Lord Jesus Christ. “For there is
none other name under heaven given among
men whereby we must be saved” (Acts 4: 12).
Jesus says, “I am the way. the truth, and the
life;; ne man cometh unto the Father but by
me” (John 14: 6). Yet we find people every-
where trying to persuade themselves that by
some “hook or crook™ the heathen surely will
be saved. It may chance to be by the great
mercies of God, without human agency, or by
the effort of others — certainly not by their
own. If we really-believed the heathen were
lost, for ever lost, without the gospel. we would
bestir ourselves more to get the gospel to them.

And again I am convinced that there must
be something wrong with our own faith in the
religion we possess or clalm to possess. Why
do I say this? It is becaus?® there is a fearful
underrating of Christianity, the only religion
in the world that saves men from sin and its
consequence — hell.

The profound conviction that Christianity
has the best, and is the best, of all religlons is
what has impetled Christians of the past cen-
turies to put forth great missionary efforts:
and I am persuaded is one of the impelling
forces in us today. There is need today of a
keener and profounder sense of the excellence
of Christianity than the Christian people have
ever had. A man who goes to a foreign people
asking them to accept his religion in place of
their own, has no right to be or such an errand
unless.he has a conviction, intelligent as weli

as sjncere, .that the change will make them

richer in truth, and better in life. But sup-
pose we do claim this superiority for our rghi-
gion. Does the mere claimigg superiority jus.
tify or satisfy the heathen in accepting it?
Buddhism, Mohammedanism, or Christian Seci-
ence could lay clgim to the same superfority.
We must in an honest and fair way prove our
claims. "How to do this is what every misston-

.ary needs to know: and what every church at

home conducting missionary enterprises needs
also to know.

You may ask, What then is that excellency
in Christianity by virtue of which it 1s en-
titted to be not only a missionary religion, but
one that is superior to all other religions, and
deserves to be received by all mankind? To
put the question in concige form, Wherein is
Christlanity superior té6 all other religions?
There are seven points of superiority to which
T wish to call attention. This T must do brief-
1y, as the value of space forbids all lengthy
discussions. Christianity is superior to all oth-
er religions:

I. Because of its God.
no other (Isa. 45: 21, 22).

Our Ged admits of
Read also Isaiah

40: 18-31. In the first part of that chapter we
see man’s inferiority, then follows God's super-
fority. The crowning glory of Christianity is
its God. It has such a conception of God as no
other religion; it also proclaims and brings to
pass such an experlence of God as humanity
has never elsewhere known.

.a. He is one God-—not many.
Source, Lord, and End of all.

b. He is holy, having in Himself the charac-
ter that is the worthy standard for all beings.

¢. He is a God of love, reaching out to save
the world from sin, and to fill it with His owd
goodness.

d. He is a God of wisdom, knowing how to
accomplish His purposes.

¢. He is the Creator and Father of all, look-
ing upon His creatures as His own, and seeking
their welfare.

All this truth concerning Himself He has
made known to us in Jesus Christ, the Savior of
the world, in whom His redemptive will has
found expression and His saving love has come
to mankind —a perfectly good God.

II. - Because of its conception of human duty.
1t surpasses all other religions in this respect;
besides, {t has power to secure the realization
of its ideals. h

III. Because of its ethical principles. It has
efficlent and perfect ethical principles, founded
upon the character and teachings of its own
God. Herein all other religions fail, because
they have to seek their ethical principles from
some other source than their gods. ~

IV. Because it is a religion of salvation. It
brings deliverance from sins committed and
sin inherited. We know that no other religion
in the world has done this (it is not in history)
or can do it. If any other religion can deliver
from sin, then our religion is’ false and the
whole of cur religious system goes down. But,
hallelujah to God! it has stood the tests of the
ages, and will stand for ever!

V. Because it Is a religion of experience.
The characteristic experience 1is experience

The sole

- of deliverance from sin through faith in Jesus,

wiiom we know to be the Christ, the Savior of
the world.

VI. Because it is a religlon of hope. A tone
of pessimism and despair rumns through the
other religiens of the world. 1 have seen it
the other religions of the world.
to be true by experience. I have seen it tested
out with Buddhism and Shintoism in Japan,
and also the false religions in America. Oh,
the sad faces they have as they return from
the temples and places of worship! But the
religion of Christ breathes hopefulness and

strength, and has banished despair from mil- "

tions. No true Christian will commit suiclide;
but oh, the thousands that have been kept from
it by this blessed hope which springs up from
the lLeart that tfusts in God. Thousands, yea,
miilions doubtless, have committed suicide who
trusted other gods and followed other religions.

“ Christianity ebtains its hopeful character from

the character of its God. He is a living God.

VII. Because it is a religion of brotherhood.
It {s the only religion in the world that wiil
make of &ll natlons, trilbes, kindreds, and
tongues one family. ‘'T'ils the old-time reli-
gion, and it makes us love everybody.” Chris-
tianity learned brotherhood from divine father-
hood. There can be no family without a head,
and no brothers without a father. “One I8
your Father, and all ye are brothers.” Of
course, we do not see this condition fully real-
ized today, even among professed Christians;
but the fault 1z not God’s, nor is it to be found
with the doctrine of God, Christianity. It is
because of a faulty conception of who God is,
and what His plan for their redemption is;
also a faulty faith.

A clear knowledge of who God is, and a gen-
uine faith in. His precious Word always brings
the glorious realization of the facts claimed by

I know this.

Christiaa!ty!-, and hexzein is one of the stréligest
proofs of the divinity of God's Word.

Now, since we have such a religlon, & reli-
gion that is. superior in. these seven respects,
we claim that this religion has a perfect and
just right to displace all other religions; and
tiiis leads us to, - .

VIII. We need a new motive in Christianity,
or a reconstruction of the old, that this religion
which has and is the best, may be glven to the
whole world. Rev. R. T. Williams deflnes mo-
tive thus: “A desire, plus the “will.” But I fear
that the largest per cent. of professed Chris-
tlans in America have neither the desire nor
the will to give this gospel to all the world.
We must- not only have the motive, but the
proper motive, to succeed. It is the motive
that gives virtue to any sacrifice §r-service. 1If
we do this work to be seen of men, and to put
braggadocio reports in the papers, or i1f we
enter into a denominational rivalry and try to
get ahead of other churches or people, just to
count noses and stations, God can not and will
not bless our work. James 4: 3 sgays, ‘“Ye ask
and receive not, because ye ask amiss, that ye
may consume it upon your lusts.” What then
is the proper misslonary motive in Christian-
ity?

First, in answering this important question,
we are forced to a consideration of the gospel
itself, which is the occaslon of Christian mis-
sions. We may consider what the gospel of
Christ is to the three parties who are con-
cerned with it. We may inquire, First, What

. is the gospel of Christ to God who gave it?

Dr. Clarke says: ‘“To God, the gospel of Christ
is His own chosen characteristic mieans of im-
parting the best spiritual goed to the world,
but a means that requires human co-operation
for its success.” *“His [God’s] motive is love,
acting in the interest of holimeas.” “In His
holiness He hates sin, and in His love He de-
sires to deliver men from it.” Then evidently
‘the true missionary motive consists in the holy
and honorable desire to join with God In the
best of works. If we love God we will be loyal
to Him, and to His Son Jesus, who has done so
much for us. This motive has wrought power-
fully to enlist laborers for miasionary service.
David Hill sald, when he was hesitating
about obeylng God’s call to China, that the Lord
spoke to him, saying, “David Hill, 'm going to
work In China. Would you like to go with
me?” And instantly the question was all set-
tled and he went; and oh, what a success! I
must confess this to be one of the constraining
influences that makes me want to go back to
Japan and try it again as scon as my health s
sufficiently recovered. I can not be contented
with merely beling saved — 1 must see others
brought to God. Indeed, what is it to be saved
but to have moral .fellowship with God, and to
recelve something of God's character. Hence
to be saved Is to become. {n heart a savior of
others, working in fellowship with Jesus.
Second, What is the gospel of Christ to us
who have recelved it? It is the power of God
unto sa]vaeion,i because we have believed it
(Rom. 1: 16). It is the best good of lite. The
certainty that the saving Christ is the supreme
gift of the graclous God is the common prop-
erty of the Christian people. It belorgs to all
allke, and hereln is the best support of the
ruisslonary spirit.” So long as Christians fecl

_the supreme value.of the Christ and the life He

has brought, the missionary impulse” will be
powertul. - This is true of the individual and
also of the church. The church that regards
these values is a live church, and therefore 2
missionary church; wvice verse, a missionary
church is a live one. Divine love begotten In
us in regeneration is the lowe that provokes
missionary endeavor.

Third, What i8 the gospel of Christ to thosc
who have not yet recelved it? It ls -that good
gift of which they are urgently in need; yes.
more, that gift without. which they are dead
(Eph. 2:1). They are without hope, without
Jite, and without God. Here is what fmpelled
the Moravians, Wesleys, and others to such
great missionary effort. It is what will impel
us if we allow it to grip us., 'Thus we are con-






S

prop-ets, had not become totally extinct. There
remained enough to put up a little conﬂgct with
the Christian ideas.

.Epicurean philogophy, which cried Enjoy!
and Stoic piilosophy, which cried Forego! rep-
resent!ng the two opposite schools of practical
philosophy which surxived the fall of higher
speculation in Greecey came In conflict with
Christianity (Acts 3T3 18), before which they
soon gave way. The former had not the source
from which to draw in order to “forego,”” nor
the latter in order to truly ‘“enjoy.” Chris-
tianity had the source in order for both.

It was, we believe, that portion of Platonic
and Aristotelian philosophies which came as
near the great philosophy of life that accounts
for these philosophies surviving all others; but
these, too, were swallowed up of the Christian
ideas of life.

The Christian religion in much simplieity has
met every need of life. In "its Author’'s won-
derful words is seen the greatest philosophical
thought of any age; and in the Christian reve-
lation, the Absolute Being, to whom we owe all
reverence, submission, and worship, is seen the
Creator of all things and man for Himself. “In
the beginning God.” “In the beginning God
created.”
ness, and in His image. Starting with such an
idea, philosophy has a foundation; without it
she must fail. For only such philosophy as co-
incides with the Christian revelation as to the
problem of the first cause, the moral nature of
man, and its requirement found in the Eternal
Spirit, can stand in view of the power of Chris-
tianity.

Wit ECCLESIASTICISM

It is not to be wondered at that Christianity
should have had a conflict with the carnal spirit
of individuals or of an age, nor do we wonder
that it should have had a conflict with philoso-
phy, or especially with heathenism: but we do
wonder that it should have had g conflict with
ecclestasticism. Wonderful, or perhaps more
correctly, frightful, as it may appear, it is true.
Christ, in His execution of the object of His
mission on earth, met with more opposition
from this source than from any other. The
Pharisees and scribes murmured because He
received sinners and ate with them (Lk. 16: 2).
The rulers of the synagogue, on another occa-
sion, rose up in indignation because He healed
on the Sabbath -day.
testifled to being healed of blindness by Jesus,
he was put out of the synagogue by the Pharl-
sees (John 9: 13-38). It was the members of
the synagogue that clamored for His life.

Christianity in its full revelation, which re-
sulted from the coming of the Holy Spirit on
the day of Pentecost, brought simlilar treat-
ment from the same source to Christ's follow-
ers., It was the high priest and the sect of the
Sadducees that were so filled with Indignation
or jealousy that they put the apostles in com-
mon prison (Acts §5). The first encounter the
martyr Stephen had was from certain of the
synagogue, which is called the synagogue of the
Libertines, and Cyrenians, and Alexandrians,
and of them of Cilicla and of Asla. It* was
from the high priests that Saul received author-
ity and commission to punish the Christlans

oft in every synagogue and compel themn to

blaspheme (Acts’"9 and 26).

The very object of Christ’'s missiot’ to the
world called forth opposition from ecclesiasti-
cism. He came to save; blind ecclesiasticism
opposed this work. Christ’s followers, in carry-
ing on the same glorious work, would naturally
meet similar opposition.

The danger of ecclesiasticism, while legislat-
ing to preserve a church, 'at the same time leg-
iglating the Spirit out, may be traced to what
may ke called “the night of legalism.” ‘‘The
law f{tself, as recomstructed by KEzra, was a
hedge to the religion of Israel, as a people in
covenant with God. And now in turn it was
discovered that it, too, needed 2 heZge. The
second hedge needed a third, and the third a
fourth, and 8o on, till there was nothing but a
vast expanse of hedges, and the thing for which
all hedging had taken place, the true worship

And He created man after His like- ~
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and gervice of God, had somehow disappeared.”
And the same drift may be seen today. Blind-
“ness in part happened unto them. :

In all this conflict with ecclesiasticism,
Christianity gained the ascendency. The Lord
brought the apostles out of prisen; the grace
of God made Stephen’s face to shine like that
of an angel's; and the great persecution against
the Christians, which scattered them abroad
throughout the reglons of Judea and Samaria,
only helped the good cause, for they went
everywhere preaching the Word. And the
Lord added to the Church dally. The Holy.
Ghost may be legislated out of an organization,
but not out of Christianity.

fTO BE CONTINUED]

From Bud Robinson
HAVE just arrived
I at North Yakima,
Wash., and will be
here for over four Sun-
days, 80 you will know
my address for at least
a month, For the year
1917 the Heravrp oF Hor-
INESS ought to be read
by every family of the
Nazarene church, and
not only every family,
but every member of
every family; and then
every lover of freedom
ought to send to the of-
fice of the Heratp or Horixess and get a copy
of the “Black Prophet,” written by Rev. Guy
Fitch Phelps, an old friend of mine.
has been well advertised, but I haven't given
it a boost until now, for I have just read it.
It ought to have a great circulation. It will
pay you to dig out the price of the book by dig-
ging up stumps at fifty cents a day, rather than
to go without the book. Let the good work go
on until an American woman can go to a city
and deliver a public speech and not be arrested
by a Catholic mob of drunken scoundrels. We

Bud Roblnseon

" have been a long time getting our eyes open,

but thank God! at last the scales are beginning
to fall from the eyes of this great natlon.

This book

Brother Morrison would say,. “On with thg Te
vival!” and John Norberry would say, “K¥ep
on believing!" Our dusiness is to krock
scales from the eyes of the world, and let tkem
see that there is deliverance from all sin and
bondage through the shed blood of the blessed
Son of God. We don’'t want a man bound by
sin, and we don't want him priest-ridden and
pope-controlled. Any man on the fate of the
whole earth has the right to breathe fresh air
and behoid the great mountains and shout® the
praises of God without the consent of anybody
on earth. It never was God’'s plan and never
will be that one man should say who iIs to serve
God, and how he is to do it. God wants a free-
will serviece, or no service. It is not God's
plan for me to confess to a man and then go on
in the sin business; but confess to God and
then go out of the sin business altogether,
That is the Bible way and the blessed Christ
said “If the Son shall make you free, ye shall
be free indeed.” Brother Ruth says that this
is full salvation -with a deed to it, and the
mortgage all paid ‘off. There is nothing on
carth so dear as freedom, and yet 50 many pre-
cious souls have closed thelr own door to their
own freedom. I was going through one of the
great state prisons, and I was shown by the
warden some of the chances men had taken to
try to gain their freedom, and it was the most
fearful thing I ever saw; yet those men were
at one time out of that prison and free and
happy. The Devil came aloug and =aid to them
to break the law, and “Let the world know you
are bigger than any law that was ever made;
and go in and have a good time.” But the old
Devil kept their eyes closed to the fearful fact
that when they bad broken the law, the law
that they broke was the law that bound them
down hand and foot. The Devil never lets a
fellow see that if he keeps the law he is free,
and that if he breaks it he is bound. So we see
that the lawabiding man is the happy man,
and the God-honoring and law-keeping man
need fear no harm from any source. Often it is
a fact that ‘when an enemy tries to do me harm
it works out for my good; and'the wrath of
God seems to break on his head who sets him-
self to do me harm. God is the best protection
that a man ever had on earth. Bless His dear

HEI HEHTE

\Vll“.\’l‘ WAS DONE WITH A PENNY

“What good would a penny do?” Richard
was always asking. “I'll just spend this one
for candy., and maybe “the next one I'll put
in the mite box. If I had lots of money I'd
like to give big shining dollars, but a penny
does n't count. When I'm a man I'Il glve lots
of money.”

“But if all the boys spend their pennies,
where will the offering be?” asked his mother.
“Somebody must save and you should be will-
ing to do your part'> _ .

“1 would like to, mamma, but a_penny fsn’t
anything,” said Rfchard. “Y want one of
those pretty red candies awful bad.”

“Richard, I wish you would take this penny
ond run over to Mrs. Gray for one of those
slips she promised me,”. sald Mrs. Snow, seem-
ing to forget all about the mite box. ‘“She
sells them for o penny apiece, and I want to
s~tart one."”

Richard was very glad to have hjs mother
forget about the mite box, and he could buy
the red candy on his way for the plant, so he
ran whistling down the street. *“Now get one
of those old tomato cand in the back yard
and punch three hotles in the bottom of it with
a nail,” said his mother when he camo¢ back
with the geranium branch and his mouth full
of candy. .

It was a short task to plant and water the
slip, as she directed him, hnd very soon-
Rirhard was out at play and had forgotten
«1l about the plant. He did not think of it
again until his mother asked him some weeks
later to hunt up a cracked stone jar in which
te tramsplant it, and then he  only noticed
that it was growing rapidly.

“Today's the date the Juniors take their
mite boxes to the meeting, mamma,” said
Richard one day in BSeptember. “Do you
know where mine 1a?7”

“Yes, it 1a in your closet, dear. Just where

name! Boup Ronixsos.
rou put it when your teancher gave it to
you.”

Richard brought out the dusty thing and
thook {t hard, but it was empty. *“I declare,
T forgot all about it,” he said. “Mamma,
won't you please lend me a quarter to put
into it?"

“No, Richard; you know papa does n't allow
borrowing.”

“But I'l have to go with an empty box.
mamma, and all the others will have money
I wish I had n’t spent everything for candy.
I-will do bettér next time. But I never had
more than a. penny at a tlme and a penny
dresan’t count.”

“Richard, do you remember that penvy slii
you boughbt from Mrs. Gray, last spring? That
was your penny that you lost, and I wanted
to show you what could be done with it. Bring
me that little red box in my sewing hasket.

Richard brought out the red box, and when
it was opaned a number. of sllver and copper
coins rolled out. -“Do you remember taat ail
summer you have been potting little slips and
selling them when they grew strong and
thrifty? This money 18 an youre Il the mite
box, and the plant is sti;l left.”

‘“Forty-three cents!’" cried Richard, count
fng the money. “And a!l from one penny!
7’11 never say agaln, mammn, that a penny
does n’t amount to anything.” — Sunday Schoo}
Times. X .

—_———
‘““Fhey are not dead whom the Father has taken,

Tenderly cared for, pot lost, nor forsaken.
Sweetly they rest, whom the morning shall waken.

“Happy are they whom the Father is keeping.
They have forgotten the time of their weeping,
After sowing in tears, in joy they are reaping.

“We who remain need not yicld unto sorrow,
But think of their joy, and hope from them borrow
Rest waits for us, and s, fairer tomorrow.”—Scl.



























